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And each tree differs from the other and also from the

forest. And yet it is only a tree and is also constitutive of
the forest,

Ahamkaranubhava (Experience of the Eg.o.).

Objection: There is the experience of the objects
for the atxna caitanya which[i& -svayam prakasamana . Yet
the experience of the objects alone gives rise to the 'drash-
stri paramrsa as the 'aham'.   Prom this we are forced to
conclude that the self it&elf is the ahannkara. The self is
the cause or condition for the experience of the objects.
Such a self is the ahankara which is of the nature of the
not-this. The self can be considered to be the perceiver
only because of the experience of the objects. Here the
objector does not consider the svarupavabhasa, If we do
not so consider the self as the perceiver, then there will
have to be the *'cmmatra avabhasa' (manifestation of con-
sciousness alone) which i& devoid of 'drashtradi vibhaga9
(differentiations "of the seer, seen etc. Since the latter is
not apprehended, we have to take the self to be the perci-
pient; and}the percipient involves the objects and makes
us hold to the identity of the self with the ahankara.

RepSy : In deep sleep there is the avabhasa of the
self and not of the ahankara.   If they are identical, the
ahankara must be apprehended^in deep sleep.

Objection : The cause of the experience of the ob-
jects is the ahankara as the percipient.  Since the objects
are absent in deep sleep, you con9! have the apprehension
of the self as the 'ahankara\

Reply : The cause of the experience of the objects
is not the self or the ahankara, but the 'avabhasa' of the